1

THE NATIVE PEOPLES

perfected in the northern forests, much to the benefit of the modern
explorers. The native peoples of Central and South America alone have
given more than 100 plants to world agriculture and thus transformed the
commerce and cuisine of the Old World. The potato, called patate in
French-Canada and in several provinces of France, comes from Peru.
Carib Indians contributed the manioc and the sweet potato. The pimento
provided the principal condiment in Mexico and was highly esteemed
there as a vegetable. Some species of cotton were cultivated in New
Mexico. And among other species which came from the recently discovered
continent, were the tomato, cocoa, peanuts, the pineapple, the avocado,
and arrow root.

The French and English languages have also borrowed from the Indian
dialects; in English, for example, pow-1wow, canoe, tepee, chipmunk, moose,
hominy, squash, tamarack, etc. In French no less than 100 words have been
adopred, among them canot, tobagane, wigwam , and more than 25 names
of plants and animals in the province of Quebec alone.

Thus the 65 Indian biographies in this volume are only a stight reminder
of the part played by the Indians in Canada’s early development, a token
tribute to a host of other unnamed Indians. Unknown contributors to
today’s culture, obscure heroes who fell in many battles, interpreters and
canoe-men, they helped literally to haul half a continuent into the modern
age. It is to this anonymous multitude that Canadian history owes some
of its most striking pages.

The French Presence in Huronia:
The Structure of Franco-Huron
Relations in the First Half

of the Seventeenth Century*
BRUCE G. TRIGGER

Few studies of Canadian history in the first half of the seventeenth century
credit sufficiently the decisive role played at that time by the country’s
native peoples. The success of European colonizers, traders, and missionaries
depended to a greater degree than most of them cared to admit on their
ability to understand and accommodate themselves not only to native
customs but also 1o a network of political and economic relationships that
was not of their own making. Traders and missionaries often were forced
to treat Algonkians and Iroquoians as their equals and sometimes they had
to acknowledge that the Indians had the upper hand. If the Eurcpeans
were astonished and revolted by many of the customs of these Indians
{(often, however, no more barbarous than their own), they also admired

*From Canadian Historical Review, 49 (1968): 107-141. Reprinted by permission of University of
Toronto Press.
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their political and economic sagacity.! Indeed, one Jesuit was of the
opinion that the Huron were more intelligent than the rural inhabitants of
his own country.? If the missionary or fur trader felt compelled to under-
stand the customs of the Indians, the modern historian should feel no less
obliged to do so.

In order to appreciate the role that the Indians played in the history of
Canada in the first half of the seventeenth century, it is necessary to study
their customs and behaviour and the things they valued. Because their way
of life differed from that of the Europeans, the fur traders and missionaries
who interacted with them frequently became amateur anthropologists,
and some of them became very good ones. For some tribes the documenta-
tion amassed by these early contacts is extensive and of high quality.
For no tribe is this truer than for the Huron. From the detailed picture
of Huronia that emerges from these studies, it is possible to ascertain
the motives that prompted the behaviour of particular Indians, or groups
of Indians, in a manner no less detailed than our explanations of those
which governed the behaviour of their European contemporaries. I might
add, parenthetically, thar historians are not alone to blame for the failure
to utilize anthropological insights in the study of early Canadian history.
Iroquoian ethnologists and archaeologists have tended to avoid historical
or historiographic problems. Only a few individuals, such as George T,
Hunt, have artempted to work in the no man’s land between history and
anthropology.

‘Two explanations have been used by anthropologists and historians to
justify the existing cleavage between their respective studies. One of these
maintains that when the Europeans arrived in eastern North America, the
native tribes were engaged in a struggle, the origins and significance of
which are lost in the mists of time and therefore wholly the concern of
ethnohistorians. Because of this, there is no reason for the historian to try
to work out in detai] the causes of the conflicts and alliances that existed at
that time.? Very often, however, the struggle between different groups is
painted in crude, almost racist, terms (and in complete contradiction to the
facts) as one between Algonkian- and Iroguoian-speaking peoples, the
former being an indigenous population, mainly hunters, the latter a series
of invading tribes growing corn and living in large villages. It should be
noted that such a simplistic explanation of European history, even for the
earliest periods, would now be laughed out of court by any competent
historian. The alternative hypothesis suggests that European contact altered
the iife of the Indian, and above all the relationships among the different
tribes, so quickly and completely that a knowledge of aboriginal condi-
tions is not necessary to understand events after 1600.5 From an ¢ priont
point of view, this theory seems most unlikely. Old relationships have a
habit of influencing evenis, even when economic and political conditions
are being rapidly altered. Future studies must describe in detail how
aboriginal cultures were disrupted or altered by their contact with the
Europeans, rather than assume that interaction between Indians and

15




16

THE NATIVE PEOPLES

Furopeans can be explained as a set of relationships that has little or no
reference to the native culture.
We will begin by considering developments in Huronia prior to the start

of the fur trade.

The Huron

When the Huron tribes were described for the first time in 1615,° they
were living in the Penetanguishene Peninsula and the part of Simcoe
County that runs along Matchedash Bay between Wasaga Beach and Lake
Simcoe. The Huron probably numbered twenty to thirty thousand, and,
according to the most reliable of the descriptions from the Jesuit missionaries,’
they were divided into four tribes that formed a confederacy similar in its
structure to the league of the Iroquois.® The Attignaouantan or Bear tribe,
which included about half of the people in the confederacy, lived on the
western extremity of Huronia. Next to them lived the Attingueenougnahak,
or Cord tribe, and the Tahontaenrat or Deer tribe. Farthest east, near
Lake Simcoe, were the Ahrendarrhenon or Rock nation. The Tionnontate,
or Petun, who spoke the same language as the Huron and were very
similar to them, inhabited the country west of Huronia near the Blue
Mountain. The Petun, however, were not members of the Huron confed-
eracy and prior to the arrival of the French, they and the Huron had been
at war. Another Iroquoian confederacy, the Neutral, lived farther south
between the Grand River and the Niagara frontier. Except for a few
Algonkian bands that lived west of the Petun, there do not appear to have
been any other Indians living in southern Ontario, except in the Ottawa
Valley. The uninhabited portions of the province were the hunting terri-
tories of the Huron, Neutral, and Petun and also served as a buffer zone
between these tribes and the Iroquois who lived south of Lake Ontario.

The Huron, like other Iroquoian tribes, grew corn, beans, and squash.
These crops were planted and looked after by the women, who also
gathered the firewood used for cooking and heating the houses. Contrary
to popular notions the men also made an important contribution to the
tribal economy, inasmuch as it was they who cleared the fields for planting
(no small task when only stone axes were available} and who caught the
fish which were an important source of nutrition. Because of the high
population density, the areas close to Huronia appear to have been de-
pleted of game and expeditions in search of deer had to travel far 10
the south and east.? In general, hunting appears to have been of little
economic importance among the Huron.

Huron villages had up to several thousand inhabitants and the main
ones were protected by palisades made of posts woven together with
smaller branches. Inside large villages there were fifty or more longhouses,
often 100 feet or more in length, made of bark attached to a light wooden
frame. These houses were inhabited by eight to ten very closely related
families. Families that traced themselves back to a common female ances-
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tor formed a clan which was a political unit having its own civil chief and
war leader. Each tribe in turn was made up of a number of such clans and
the clan leaders served on the tribal and confederal councils, 1

The events that led to the formation of the Huron confederacy are not
éw: understood. The Huron themselves said that it began around AD 1400
with Ea. .::35 of the Bear and Cord tribes and grew thereafter through
the additien of further lineages and tribes. Archaeologically it m@mnmm.w
that, although one or more of the Huron tribes was indigenous to Simcoe
County, other groups moved into historic Huronia from as far away as
the Trent Valley, the Toronto region, and Huron and Grey counties to the
west.'! Two tribes, the Rock and the Deer, had been admitted to the
ncdmwanﬁn@ not long before the arrival of the French.

Historians frequently have asserted that it was fear of the Iroquois that
_uaoamﬂnm the H.A:Su to seek refuge in this remote and sheltered portion of
Omﬁmzo.ﬁ.ﬁv;m this may be why some groups moved into Huronia, it is
clear that in prehistoric times the Huron outnumbered the Haoa:omm and
probably were not at any military disadvantage. For this reason ethnologists
have begun to seek other explanations to account for the heavy concentra-
tion of population in Huronia in histeric times. An abundance of light
easily workable seil may be part of the answer. Since the Huron _manm
the tools to work heavier soils, this advantage may have outweighed
the ﬁnjambn% towards drought and the absence of certain trace minerals in
the soil which now trouble farmers in that area.’® Huronia also lay at
the mo.Er end of the main canoe route that ran along the shores of
Georgian Bay. North of there the soil was poor and the growing season
short, 50 that none of the tribes depended on agriculture. They engaged
Bm:.:%. 1n hunting and fishing and tribes from at least as far away as Lake
Nipissing traded surplus skins, dried fish, and meat with the Huron in
return for corn which they ate in the winter when other food was scarce, 14

As early as 1615 the French noted that Huronia was the centre Om. a
s&:-anw&ovwa system of trade. Hunt, however, seems to have seriously
overestimated both the extent of this network and the degree to which
E.m Huron were dependent on it.!® The main trade appears to have been
with H.rm hunting peoples to the north who happened to be Algonkian-
speaking. The other Iroquoian tribes had economies similar to that of the
E_._SP 50 that with the exception of a few items, such as black squirrel
skins, &:nr came from the Neutral country, and tobacco from the Petun
trade with the other Iroquoian tribes was of little importance. Trade éwm
.En uo:.F however, brought in supplies of dried meat, fish, skins, cloth-
Ing, native copper, and “luxury items” such as charms which usann owzu.bna
In m.xnrmcm.n for corn, tobacco, fishing nets, Indian hemp, wampum, and
squirrel skins.'® Although manufactured goods, as well Mm natural mnoa-
ucts, flowed in both directions, the most important ftem the Huron had
for export undoubtedly was corn. In 1635 Father Le Jeune described
Huronia as the “granary of most of the Algonkians.’7

Whole bands of northerners spent the winters living outside Huron

17




18

THE NATIVE PEOPLES

villages, trading furs and dried meat with their hosts in return for corn.
The Huron assumed a dominant position in these trading relationships
and the Jesuits record that when the Algonkians had dealings with them,
they did so in the Huron language since the latter did not bother to learn
Algonkian.!8 The social implications of such linguistic behaviour cannot
be lost on anyone living in present-day Quebec. In the French accounts
the Algonkians appear to have been better friends of the Rock tribe than
they were of the Bear.’®

Considerable quantities of European trade goods that are believed to
date between 1550 and 1575 have been found in Seneca sites in New York
State.20 Since both archaeological and historical evidence suggests that
there was contact between the Huron and the tribes that lived along the
St. Lawrence River in the sixteenth century,?' it is possible that trade
goods were arriving in Huronia in limited quantities at this time as well. In
any such trade the Algonkin tribes along the Ottawa River would almost
certainly have been intermediaries. It is ‘thus necessary to consider the
possibility that trade between the Huron and the northern Algonkians
originally developed as a result of the Huron desire to obtain European
trade goods.

There are a2 number of reasons for doubting that trade with the northern
tribes had a recent origin. For one thing, the rules governing trade were
exceedingly elaborate. A particular trade route was recognized as the
property of the Huron tribe or family that had pieneered it, and other
people were authorized to trade along this route only if they had obtained
permission from the group to which it belonged.?? Thus, since the Rock
were the first Huron tribe to establish relations with the French on the
St. Lawrence, they alone were entitled by Huron law to trade with them.??
Because of the importance of this trade, however, the Rock soon *“shared”
it with the more numerous and influential Bear, and with the other tribes
of Huronia.24 The control of trade was vested in a small number of chiefs,
and other men had to have their permission before they were allowed 10
engage in it.25 An even more important indication of the antiquity of
Huron contact with the north is the archaeological evidence of the Huron
influence on the native cultures of that region, which can be dated as early
as AD 900 and is especially evident in pottery styles.2® Taken together,
these two lines of evidence provide considerable support for the hypothe-
sis of an early trade. _

In the historic period the Huron men left their villages to visit other
tribes in the summers, while their women were working in the fields.
Profit was not the only reason for undertaking long voyages. The Jesuits
report that many travelled into distant regions to gamble or 10 see new
sights — in short for adventure. Trading expeditions, like war, were a
challenge for young men.?? Trading between different tribes was not
always a safe and uncomplicated business and, for all they had to gain
from trade during the historic peried, the Huron frequently were hesitant
to initiate trade with tribes of whom they had only slight acquaintance.
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The a.mumﬂ.m.ﬁrmﬁ beset intertribal contacts were largely products of
another institution, as old, if not older than trade — the blood feud. If a
man was m_mE. by someone who was not his kinsman, his family Qmw or
tribe amm..num__um on how far removed the murderer was) felt ouvr.mnm to
avenge w.zm death by slaying the killer or one of the killer’s relatives
Such action could be averted only by reparations in the form of gifts nmmm
by the group to which the murderer belonged to that of the murdered
man. When an act of blood revenge actually was carried out, the injured
group usually regarded it as a fresh injury; thus any EEW@ even an
mnn.agﬂmh one, might generate feuds that would go on for mnwﬁ.mnonw
This was especially true of intertribal feuds,28 .

Hwn IE.o.n and Five Nations had both suppressed blood feuds within
their respective confederacies, but only with great difficulty. When quar-
rels arose between individuals from tribes not so united, they frequenily
gave rise 1o bloodshed and war. The chances of war were also increased
because skill in raiding was a source of prestige for young men who
therefore desired 1o pursue this activity.2? If it were possible prisoners
captured in war were taken back to their captors’ villages to be mo:_.:ma to
death, mmn_w as an act of revenge, but also as a sacrifice 1o the sun or “god
of war.”# These three motives — revenge, individual prestige, and sacri-
fice -— were common to all the Iroquoian-speaking peoples of the northeast
and to many of their neighbours and generated and sustained intertribal
wars over long periods of time. Indeed, where no close political ties
existed, such as those within the Huron confederacy, and where there
were no mutually profitable trading relationships, war between tribes
appears to have been the rule. The Huron were almast invariably at war
with one or more of the Five Nations, and prior to the development of the
fur trade (when they started to carry French goods to the south and west)
they appear to have been at war with the Neutral and Petun as well.3!

On the other hand, when a trading relationship developed ,Um:anﬁ.u the

Huron and some neighbouring tribe, every effort was made to control

feuds that might lead to war between them. The payment that was made
to settle a blood feud with the Algonkians was greater than that made
to settle a feud inside the confederacy,32 and the dearest payment on
nnnomg was made to the French in 1648 to compensate them for a Jesuit
donné murdered by some Huron chiefs.33

.>.mnnoma method of promoting stable relations berween tribes that
wished to be trading partners appears to have been the exchange of a few
_umo.cﬁ. both as a token of friendship and to assure each group that the
othér intended to behave properly. Very often, these hostages appear to

“have been children. Although this custom is never explicitly described

Ww wﬁm—ﬁ early French writers, the evidence for its existence is clear-cut.
5 uron, whose sons or uwﬁ:mé.w Qmﬁ.ﬁ._m sons and therefore close rela-

om.u were sent 1o the Jesuit seminary in Quebec, boasted that they were
relatives of the French and for this reason hoped for preferential treatment
when they went to trade on the St. Lawrence.3% Others said' they had
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“relatives’” among the Neutral and Petun and one man is reported as
leaving his daughter with these relatives. The priests and lay visitors
who came to Huronia in early times were treated as kinsmen by the
Huron, and families and individuals were anxious to have them live with
them,? no doubt because the Huron regarded these visitors as pledges of
good faith whose association with a particular family would establish good
relations between that family and the French officials and traders downriver.
The presentation of young children to Jacques Cartier at a number of
villages along the St. Lawrence suggests, MOreover, that this custom may
have been an old one.®?

The Huron thus not oaly traded with other tribes prior to the start of
the fur trade, but also, in common with other tribes in the northeast, had
developed a code or set of conventions that governed the manner in which
this trade was conducted. Being a product of Indian culture, this code was
designed to deal with specifically Indian problems. We will now turm-to
the French attempts to adapt themselves to the native trading patterns
after Champlain’s first encounter with the Indians in 1608.

Early Franco-Huron Relations

In 1608, the year Champlain established a trading post at Quebec, he was
visited by the representatives of some Algonkin tribes from the Ottawa
Valley and, in order to win their respect for him as a warrior and to secure
their goodwill, he agreed to accompany them the following year on a raid
against their chief enemy, the Iroquois.®® The regions to the north gave
promise of more pelts and ones of better quality than did the Iroquois
country to the south and fighting with a tribe alongside its enemies was an
effective way of confirming an alliance.3® Thus Champlain’s actions seem
to have been almost inevitable. At the same time he probably also hoped 1o
drive Iroquois raiders from the St. Lawrence Valley and to open the river
as a valuable trade artery.®

When the Ottawa River Algonkin returned the next year, they were
accompanied by a party of Huron warriors from the Rock tribe. In later
times the Huron informed the Jesuits that they had first heard of the
French from the Algonkians early in the seventeenth century, and as a
result of this had decided 10 go downriver to meet these newcomers for
themselves. 4t Very likely Champlain’s account and the Huron one refer 1o
the same event. Some of the Ottawa River Algonkin, who were already
probably in the habit of wintering in Huronia, may have tried to recruit
Huron warriors for their forthcoming expedition against the Irequois, and
the Huron, prompted by curiosity and a desire for adventure, may have
agreed 1o accompany them to Quebec.

Champlain was keenly interested at this time both in exploring the
interior and in making contacts with the people who lived there. Learning
the size of the Huron confederacy and their good relations with the
hunting (and potentially trapping) peoples to the north, Champlain reai-
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Ewa En.: :.dvo:munn for the development of the fur trade and set out to
win Em:. ?nanmiﬁ. The Huron, on the contrary, were at first extreme]
hesitant in their dealings with the French,% in part because they had uw
treaty ﬂw:r them and also because they regarded the French as allies of the
Emo:._nﬁu who might become hostile if they saw the Hurons trying to
establish an independent relationship with them. e
Hwn ambiguity of the Huron position can be seen in the exchange of
children that was arranged in 1610. At that time the Huron gave Champlain
ncmﬁb_w of a boy, who was to go 10 France with him, and in exchange they
received a young Frenchman. When the Huron departed, however, the
m.m.mbnr boy (probably Etienne Briilé) did not leave with SmE but mﬁwwna
with Iroquet, an Algonkin chief from the lower Ottawa. % ?mnznﬁ how-
ever, seems to have been one of the Algonkin who was in the rmvw of
wintering in E.Eoim. Thus a three-sided exchange seems to have been
arranged in which the Huron laid the basis for a friendly relatonship with
the m..,nmbnvu but one that was subordinate to, and dependent upon, their
relationship with the Algonkin, |
As trade with the French increased, the Huron began to appreciate
French goods msn to want more of them. Metal awls and needles were
superior to native bone ones, and iron arrowheads could penetrate the
ﬂm@Eona wEwEm and body armour of their enemies. Metal kettles were
easier to cook in than clay pots and metal knives were much more efficient
than stone ones. Clearing fields and cutting wood was easier when stone
axes were replaced by iron hatchets. Luxury jtems, such as cloth and
European _um.mawu were soon sought after as well 44
The growing demand for these products in a population that numbered
between twenty and thirty thousand no doubt made the Huron anxious
o nwmmv:mr closer relations with the French, without, if possible, havin
to recognize the Ottawa River Algonkin as Ea&namuuon. 10 pay Euna 8=m
to pass through their lands.*® Since the principal item that the French
wanted was beaver pelts,*® the Huron probably also began to expand their
trade .@9 the north at this time in order to secure these furs in larger
quantities. In return for these furs, they carried not only cornt and tobacco
but alse French trade goods to their northern trading partners. The tribes
north of Lake Huron seem to have continued to trade mxacm?w_w with the
I_.:.on E_.&Q than seeking to obtain goods from the French. No doubt
this was in part because Huronia was nearby and reaching it did not
require a long and hazardous journey down the Ottawa River. Such a
journey s_o:.E have been time-consuming, if not impossible mo.ﬂ a small
ﬂ:u@. 303 importantly, however, they wanted corn for SEMQ‘ consump-
mm“ néw_o: :Mu. Huron, but not the French, were able to provide. Although
e rno. ocumentary ou:mm:nn to support this suggestion, it seems
ely that increasing supplies of corn permitted these hunters to devote
more time to trapping and relieved them of some of their day-to-day
worrles about survival.4” Thus the growth of the fur trade may have led
the northern groups to concentrate on trapping and the Huron 1o devote
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more of their energy to producing agricultural surpluses to .:,m.ﬁn with
the north.4® On at least one occasion, Q.Hm Huron au%mo providing mMm.u
the French at Quebec with needed m:vvrmm .o», .mooa. In the Egm t M:.
close friends and trading partners, the Nipissing, were :mﬁzimrmmwﬁ
north as James Bay wmoﬁ year in order to collect the furs which they
the Huron.? o
nmNWmMﬁwM %, the Huron desire for French moo.n_m and their ability to mmﬁao.,.
furs from the interior, the development of u:.mnm trade _uﬁs.w,.p.u Huronia
and the St. Lawrence required the formation of a nuznﬁmEv m‘wmﬁ was
expressed in terms the Indian could understand. Without noEEMm mMcT
ances of goodwill passing between Huron and French leaders an cw_zao:ﬁ
the exchange of gifts and people, no Huron would have REM e aS
Quebec without fear and trepidation. Even after many years o ﬂwu e,
Hurons going to Quebec felt safer if they were travelling S.:d a Frenc rm_u
whom they knew and who could be trusted to protect their E.Hanwﬂw wt _a 3
they were trading.! Champlain :ngﬂ.m.ﬂooa clearly :.gmﬂ treaties oM M.nn -
ship were necessary for successful trading partnerships .i:ﬁ the In ians.
For this reason he had been willing to support the Emoac.b and gonﬂ.mmum__m
in their wars with the Mohawk and, since it was impossible 1o be m‘.ﬁsa.w
with both sides, had maintained his alliance with .&omn northern E_umm m:
spite of Iroquois overtures for peace.? Hr.o cementing o#., a treaty S:ﬂ the
various Huron tribes was clearly En. main reasen rn visited Huronia in
1615, a visit made in the face of considerable opposition from the Ottawa
i nkin. 33 o
W_mnmww_wwonnaw in Huron eyes, Champlain spent most of his time in
Huronia with the Reck tribe, This had been the first of the Ecnou E@ow
1o contact him on the St. Lawrence and therefore had a special Hmﬂm.con-
ship with the French according to Huron law. When ?u” mnnoav.ms_na nm_
Huron war party on a traditional, and what mmvmm_.na to UE.H as an 1ll-fate
raid against the central Iroquois, O.E.Ev_.mE was resorting to mm :oﬁé-
familiar technique for winning the m_._nsaw.gﬁ of particular Svnm. What
Champlain apparenily sull did not Rmfum was that the aim of these
expeditions was adventure and taking prisoners, rather than the destruc-
tion of enemy villages.5® The Huron were cnaoﬁxn&% far more pleased
with the results of the expedition than Champlain was. . .
From 1615 on, a number of Frenchmen were living in Hurenia; Eom_m
main purpose in being there was to nbnonammm.ﬁrn IE.O.: to c.,m.qﬂ.
Many of these young men, like the coureurs de bois of later times, enjoyed
their life among the Indians and, to the ro:,ow. of the Catholic clergy, made
love to Huron wommen and probably Bmﬂﬁ.&.%ns mnnoap.nm to _omm\m
custom. The rough and tumble ways of Enzﬁzm_m like Etienne Briilé
endeared them to their Huron hosts and this, in turn, allowed them to
inspire confidence in the Indians who came to trade. It has been suggested
that the main reason these men remained in Huronia was 1o persuade the
Huron to trade in New France rather than to take their furs south to a.wm
Dutch who had begun to trade in the Hudson Valley after 1609.
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This explanation seems unlikely, however. Until 1629 most of the Dutch
rrade appears to have been confined to the Mahican. 58 Although the
Dutch were apparently anxious to trade with the “French Indians” as
early as 1633, the Mohawk were not willing to allow them to do so unless
they were in some way able to profit from the trade themselves.5? This the
Huron, who had a long-standing feud with the Irequois, were unwilling
to let them do.

The main job of the early coureurs de bois appears to have been to live
in Huronia as visible evidence of French goodwill and as exchanges for the
Huron youths who were sent to live with the French.8® In this capacity
they were abie to encourage the Indians to engage in trade, Each year soine
of them travelled downriver with the Huron to see that the Algonkin did
not prevent the passage of their canoes or scare the Huron off with stories
of disasters or plots against them in Quebec.$! They also acted as inter-
preters for the Huron and aided them in their dealings with the traders, 62
Except for the years when the Mohawk blockaded the Otrawa River, the
Huron sent an annual “fleet” or series of fleets to Quebec bearing the furs
they had collected.%? It is unfortunate that the records do not supply more
information on these fleets, particularly about who organized them and
what was their tribal composition. The fleets left Huronia in the spring
and returned several months later. When the St. Lawrence was blocked by
the Iroquois, the Hurons made their way to Quebec over the smaller
waterways that led through the Laurentians.4

The Recollet and Jesuit missionaries who worked in Huronia between
1615 and 1629 were accepted by the Huron as part of the Franco-Huron
trading alliance and as individuals whose goodwill was potentially advan-
tageous in dealing with the traders and authorities in Quebec. That they
lacked interest except as shamans is evident from Gabriel Sagard’s statement
that it was hard to work among any tribe that was not engaged in trade
{i.e. bound by the Franco-Huron alliance).%5 The priests appear to have
restricted their missionary activities to caring for the needs of the French
traders it Huroniz and trying to make some converts among the Indians.
Their preaching, as far as it was understood, did not appear to present a
challenge or affront to the Huron way of life, although the customs of the
priests were strange to the Indians, who found these men austere and far
less appealing than the easy-going coureurs de bois.®¢ For obvious reasons,
relations between the priests and local traders were not good and Sagard
claims that among other things the latter often refused to help the mis-
sionaries learn native languages.5” The most serious charge that the priests
levelled at these traders was that their behaviour sowed confusion and
doubt 2mong the Huron and impeded the spread of the Christian faith
among them.® These early experiences convinced the Jesuits that to run
a mission in Huronia properly the priests must control those Europeans
who were allowed to enter the country.

In the early part of the seventeenth century the colony of New France
was nothing more than a trading post and its day-to-day existence depended
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upon securing an annual supply of furs.®® Not understanding the long-
standing hostility between the Huron and the Troquois, the French were
apprehensive of any move that seemed likely to divert furs from the St.
Lawrence to the Hudson Valley. The French made peace with the Mohawk
in 1624 and French traders did business with them, an arrangement that
no doubrt pleased the Mohawk as it made them for a time less dependent
on the Dutch and therefore gave them more bargaining power in their
dealings with Albany.”™ Nevertheless, the French became extremely alarmed
about a peace treaty that the Huron negotiated with the Seneca in 1623.
This appears to have been one of the periodic treaties that the Huron and
Iroquois negotiated in order to get back members of their respective tribes
who had been taken prisoner, but not yet killed, by the enemy.™ As such,
it was probably perfectly harmless to French interest. Nevertheless the
situation was judged sufficiently serious for a delegation of eleven Frenchmen,
including three clerics, to be sent to the Huron country.? Various writers
have followed Jean Charlevoix in saying that this delegation was instructed
to disrupt the new treaty. Charlevoix, however, wrote long after the event
took place and 1s not an unbiased witness.” It seerns more likely that the
expedition had as its main purpose simply the reaffirming of the alliances
made between Champlain and the various Huron chiefs in 1615. In actual
fact the Huron probably had no thought of trading with the Iroquois at
this time. To the chagrin of the Duich, the Mohawk were firm in their
refusal to allow the northern tribes to pass through their country to trade
on the Hudson. The Huron undoubtedly felt that direct trade with
the French, even if they were farther from Huronia than the Dutch,™
was preferable to trade via the Mohawk with the Europeans in New
York State.

The very great importance that the Huron attached 1o their trade with
the French even at this time is shown by their efforts to prevent potential
rivals, such as the Petun or Neutral, from concluding any sort of formal
atliance with the French. Neither group seems to have constituted much
of a threat, since the Petun had to pass through Huron territory in order to
paddle north along the shore of Georgian Bay™® and the Neutral, who do
not seem to have had adequate boars, would have had to travel down the
St. Lawrence River to Quebec — en route the Mohawk would have either
stolen their furs or forced them to divert most of the trade to the south.”®
The Huron do not seem to have minded well-known coureurs de bois
occasionally visiting the Neutral or other tribes with whom they traded,
but when, on his visit to the Neutral in 1626, Father de La Roche Daillon
proposed an alliance between them and the French, the Huron spread
rumours about the French that brought an end to the proposed treaty.””
The ease with which the Huron did this, and repeated the manoeuvre in
1640-41,"% is an indication both of the insecurity that tribes felt in the
absence of a proper treaty with foreigners and of the importance that the
Huron placed on their privileged relationship with the French. These
observations reinforce our conclusion that coureurs de bois did not live in
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Huronia simply to dissuade the Huron from going to trade with either the
Mohawk or the Dutch, but instead were a vital link in the Franco-Huran
alliance and necessary intermediaries between the Huron and the French
fur traders in Quebec. Such were the services for which Briilé received a
hundred pistoles each year from his employers.”®

Franco-Huron trade increased in the years prior to 1629. Undoubtedly
the Huron were growing increasing reliant on, European goods, but it is
unlikely that they were ever completely dependent on trade during this
period. There is no evidence that the British occupation of Quebec led
them to trade with New Holland or with the Iroquois. Several renegade
Frenchmen, including Briilé, remained in Huronia and probably encour-
aged the Huron to trade with the British.80 It was during this period that
Briilé was murdered by the Huron living in Toanché. Since he was given a
proper burial it is unlikely that he was tortured to death and eaten as
Sagard reports.® More likely, he was killed in a brawl with the Huron
among whom he lived. That he was killed during the British occupation of
New France does not, however, seem to be without significance. Until the
French withdrawal he had been protected not only by his popularity but
more importantly by the Franco-Huron alliance. Once the French had
departed, he was on his own.

The Jesuits Take Control

The Compagnie des Cent-Associés, which took effective control of the
affairs of New France after the colony was retroceded to France in 1632,
was different from earlier trading companies in that irs members were
more interested in missionary work than their predecessors had been.
At this time the Society of Jesus also managed to obtain the de facro
menopoly over missionary activities in New France that it was to hold for
many years.®2 The Jesuits brought about a number of changes in policy
with regard to Huronia. In particular, they were much more anxious to
m<.mbmnzmm the Huron as a people, than the Recollets had been.®® As their
prime goal they sought to lead the entire confederacy toward the Christian
nnrm_os.. rather than to convert individuals. Moreover, as a result of the
strong influence they wielded at the French court, they were in a better
position to command the support of officials and fur traders.®* For the
first while after they returned to the Huron country, the Jesuits continued
many of the mission practices that had been current prior to 1629, such as
sending Indian children to their seminary at Quebec.85 As their knowl-
edge of the Huron language and of the country improved (in both cases as
a result of systemaric study) they gradually began to modify their work
along lines that were more in keeping with their general policy.®®

A major bére noire of the missionaries prior to 1629 was the French
traders who lived in Huronia and set a bad example for the natives.
In order to assure unity of purpose for their work, the duties that formerly
had been carried out by these coureurs de bois were taken over by lay
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brothers, workmen, and donnés directly subject to Jesuit supervision.®®
Later accusations that the Jesuits were engaged in the fur trade seem to
have sprung largely from this action. The oft-repeated claim that priests
were vital to the fur trade in Huronia is obviously without foundation. The
coureurs de bois, whe had lived in Huronia for many years, not only had
functioned effectively during this period without missionary support but
also appear to have been substantially more popular and more effective in
their dealings with the Huron than the priests had been. The Jesuits
wished to be rid of this group principally to assure that the French living
in Huronia would not be working at cross-purposes. The trading compa-
nies apparently were willing to allow the Jesuits to have their own way in
this matter, but in return it was necessary that the laymen attached 'to
the Jesuit mission discharge at least the most vital functions of organizing
the annual trade which the coureurs de bois had done heretofore.5®
The reasons that the Jesuits had for wanting to be rid of the coureurs de
bois were clearly religious, not economic.

The Jesuits’ connections with the fur trade did not arise, however,
simply from their desire to be rid of the coureurs de bois; they also
depended on it not only to get into Huronia but also for their personal
safety so long as they remained there. The Huron were obviously not at all
interested in what the Jesuits had to teach, and on several occasions after
1634 they made it clear that they preferred the former ‘coureurs de bois to
the Jesuits and their assistants.®® In 1633, and again in 1634, they offered
a whole series of excuses, including the hostility of the Algonkin from
Allumette Island, as reasons for not taking the Jesuits home with them.®®
Moreover, fearing revenge for the death of Brillé, they were unwilling to
allow their children to remain as seminarians at Quebec.?! In 1634 Champlain
made the official French position clear when he informed the Huron that
he regarded the Jesuits’ presence in their country as a vital part of a
renewed Franco-Huron alliance, at the same time expressing the hope that
they would someday agree to become Christians.?Z Since the Huron wanted
to renew their former trading relationship with the French, they. agreed to
accept the priests as a token of this alliance. Henceforth they were bound
by treaty to allow the Jesuits to live among them and to protect the priests
from harm. The thought of having these individuals who were so respected
by the French in Huronia and under their control must also have given
the Huron confidence in their dealings with the French who remained
in Quebec.

Although the Jesuits travelled to Huronia in 1635 in canoes that belonged
to members of the Cord and Rock tribes, they were put ashore rather
unceremoniousty in the territory of the Bear tribe, where Brébeuf had

worked previously and where Brilé had been murdered.?s It is not clear -

whether the Jesuits had wanted to go to this region or were left there by
their Rock and Cord hosts who did not want 1o take them to their own
villages. It is possible that the Bear, who were the most powerful of the
Huron tribes, exerted their influence to have the Jesuits left among them.
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In this regard it is perhaps not without meaning that the Jesuits previousl
had Ew.ncmmma with the Indians the possibility of their sertling in %mm can,
the chief town &. the Bear nation.®! Brébeuf was welcomed b M%Mmﬂmu
lagers of FoEE.Eu among whom he had lived before, and n_wm Homc.ﬁ-
annﬁma 10 settle in that village both because it was close mo the canoe r _ﬂm
to New m._,mmo,m and also in order to persuade the villagers that the m: .
them no ill will for having murdered Brdlé. The latter, the .—mmiﬁw s @Mn
was regarded _.u< the French as a traitor and mn@mcwrna rene; m&m_em
Z.m<m:rm~nmmu his murder haunted the Huron, and even some nei :@m "
tribes,?® who feared that it might lead to war with the French msnmﬁm:bm
W:m% have Gnnn :.wmvo:mmzm for the dispute that the Hmmiﬂ.m o_umonmmww
H%w%ommw. %w:m_: villages of the Bear tribe shortly after their arrival in
It EA.EE appear that according to native custom the Jesuits coming t
m:.noEm had a right to expect they would receive free food and lod mm ¥
This would have been .5 return for similar care given by the _u_.,m:m.u”mﬂw.
the young seminarists in Quebec.®® In Huron eyes the latter had b .
nxn.:mnmma as tokens of good faith in return for the Jesuits and zmn.m
assistants.® In fact, the Huron provided food and shelter for the J s
only rarely. The missionaries had to purchase or provide these E.Enm:m:m
themselves .mbg found the Huron demanding payment of ot for
most of their services.19¢ ’ of some sort for
Fora :En.mm.ﬂnn their return to Huronia the Jesuits were the obijects of
%ﬁm:&w public interest and their presence and goodwill were sou U_H M .
in part Uonmcmm individual Hurons sought to obtain favours Em O% Mw.u
Mwwﬂmﬂ Mwmm ooE%.ﬁcmmmoF MH part because the services people nnnmﬁwuwm
. 1ts, and even attendance at religl i i
with presents of trade goods and Hovmnnm.o‘%wwg wﬂdﬁﬂﬂoh?ﬂmﬂ.ﬂnwswﬁna
product, was scarce in Huronia at the time.1® mmsnm all of m%m MMMMH.M
mﬁnwm @Ma&m_.um .mnmcacw were struggling to learn the Huron language
ost ol the mussionary activities during the first few years were no:mnnnm

to .:.—ﬂ wﬂm.m. OO—.—H:H.T. Oﬂ:v
a m,ﬂ.ca« iri Wi (s} 1
- . Um ere H.—Hm.am 1nto more Quw.mm.bﬁ areas Om.

The Epidemics of 1635 to 1640

The first serious trial for th i
e Jesuits, and for the Franco-Huron alli
M“M.,memaowmzﬁmn the years 1635 and 1640. An unspecified disease MMMMM
mallpox, was present in Quebec the th its re
to Huronia and it followed i s returned
. the Huron fleet upriver. This was i
. - . . : HHH A
wwﬁm: m_m a series of nﬁﬁnﬂ_mm_ which swept away more than half ?M HWMm_,Mun
pop Ho_mwwﬂ_.ww@mumﬁ _wmx ﬁmaw.:ﬁ These new maladies were especially
nd old people. Because they were fatal
group, many of the most skilful H e
e I . Huron Womaﬁ.m and craftsmen, as well
nE_MMMM_m most familiar with native religious lore, perished. 14 The :”uwm wmm
tnay well have meant that the proportion of men of fighting age in
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the Huron population was below normal by the end of the next decade.

The Jesuits, who wished to save the souls of dying children, frequently
baptized them, both with and without their parenis’ permission. The
Huron, being unclear about the Jesuits’ intention in doing this, observed
that children tended to die soon after baptism and came to suspect that the
Jesuits were practising a deadly form of witchcraft. 195 The rumour revived
thar the Jesuits had been sent to Huronia to seek revenge for Brilé’s
murder,1% a rumour which gained credence from pictures of the torments
of hell that the Jesuits displayed in their chapel and from the ritual of the
mass (which the Huron understood had something to do with eating a
corpse).’®? According to Huron law, sorcerers could be killed without
a trial, and in times of crisis extensive pogroms appear to have been
unleashed against persons suspected of this crime.**® Nevertheless, while
individuals threatened to murder the Jesuits and on one occasion a council
of the confederacy met to try the Jesuits on a charge of witchcraft,1°® none
of the Frenchmen in Huronia was killed.

Although the majority of the people were frightened of the Jesuits and
believed that they were working to destroy the country, their leaders
repeatedly stressed that they could not afford to rupture the Franco-
Huron alliance by killing the French priests.!*® One well-placed chief said
that if the Huron did not go downriver to trade with the French for even
two years, they would be lucky if they found themselves as well off as the
[despised] Algonkians.'!* While this statement was a bit of rhetoric, it
stresses the importance of the fur trade to the Huron at this time and their
growing reliance on French trade goods. During the entire course of the
epidemics only one village, apparently a small one, was willing to give up
the use of trade goods, and hence presumabily to sever relations with the
French.!2 [nstead, the Huron resorted to indirect means to persuade the
Jesuits to leave Huronia voluntarily. Children were encouraged to annoy
them, their religious objects were befouled, and occasionally they were
personally threatened or mistreated.’*® The Jesuits noted, rather signifi-
cantly, that these persecutions diminished before the annual trip down-
river or after the return of a successful fleer.1** The French officials in
Quebec were aware of the dangerous situation in which the Jesuits found
themselves, but as long as feelings ran high in Huronia, these authorities
could do no more than to try to spare them from the worst excesses of
Huron anger. They did this by threatening to cut off trade if the Jesuuts
were killed. .

By 1640 the serious epidemics in Huronia were over. That summer, the
new governor of Canada, Charles Huault de Montmagny, took action to
“punish” the Huron who came to Quebec for their bad treatment of the
Jesuits. 15 It is not clear what form this punishment took, but it appears
that in the course of his dealings with them he made it clear that he
considered their bad treatment of the Jesuits had terminated the existing
alliance. At the same time he offered to renew the alliance, but only on
the clear understanding that the Jesuits would continue to live in Huronia
and work there unmolested. This is the first time, to our knowledge, that
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mnmnn@ officials had injected a positive element of threat into their deal-
ings with the Huron. Presumably, the great losses in manpower and skills
that the Huron had suffered and their consequent increasing dependence
on trade and French support made such action possible. The Huron were
in good health and expecting an abundant harvest; hence many of the
anxieties that had plagued them in recent years were &mﬁm:wa. Because
of HEm they were once more in a good mood and, hence, under the pro-
tection of a renewed Franco-Huron alliance the Jesuits found themselves
free not only to continue the mission work among them but also to
intensify their efforts 118

Already during the final crisis of 1639, the Jesuits had decided to
mma.&:mr a permanent centre for their missionary work in the Huron area
,E:w.nnn:,m was .mo:.wwmnb as serving various functions. Not only would m
provide a refuge in time of danger (such as they lacked in 1639}, but it also
would allow them to put up buildings of European design. It rmn_ not been

economical to construct these in the Huron villages which shifted their

location about once every decade. The Jesuits’ centre was thus designed to
be a ?n&mm example of European culture in the heart of Huronia, a focus
b..oE which new ideas could diffuse to the local population. QmmacmE
pigs, fowl, and young cattle were brought upriver from Quebec mzm‘
European crops were grown in the fields nearby.**? The residence of Ste
Emﬂn .NBEB.& a hospital and a burial ground and became a place where
Christian Ea_msw could come for spiritual retreats and assembly on feast
days.'® Being located apart from any one village, and near the geographi-
cal centre of the confederacy, it was better able, both from a political and a
» geographical point of view, to serve as a mission centre for all Huronia
{During Hr.o waorst years of the epidemics the Jesuits had remained for Em.
most part in the northwest corner of Huronia.) In 1639 the Jesuits also
Ewmw a survey and census of the country prior to setting up a system of
missions that would carry the Christian message 1o all of the Huron tribes
and, as far as possible, to other tribes as wefl.110
The Jesuits had thus weathered a difficult period. It is clear that the
had been allowed to enter Huronia and to continue there only because ow
the m_.m:no-mcnon alliance. That they were not killed or expelled from
Huronia at the height of the epidemics is an indication of how dependent
E.n Hurons were becoming on the fur trade and how much the alliance
with the French meant to them. It also indicates that the Huron leaders
were able to restrain their unruly followers in order to preserve good
relations with New France.'2® Evidence of lingering malice towards the
Driests can be seen in the events that came to light on the visit of Fathers
Brébeuf and Chaumonot to the Neutral country in the winter of 1640-41
There ﬁro. priests learned that the Huron had offered the Neutral anm
ﬂamna? if’ they would kill the missionaries.!2! In this way the Huron
anMM 8.&%23% two of ﬂ.rn “sorcerers” who had been S.H.Bn:m:m their
Eoﬂ?mmém out endangering the French alliance. They also had other
o Hmm owever. The proposed Sznao.b so long as it was not traced back
& Huron, would put the Neutral in a bad light and would prevent
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Brébeuf from pursuing any dealings with the Seneca. Although there is no
evidence that Brébeuf planned to visit the Seneca, a rumour had spread
that having failed to kil the Huron with witchcraft he now was seeking to
turn their enemies loose upon them.122

A Crisis in Huron-Iroquois Relations

If the vear 1640 marked the end of the persecution of the Jesuits in
Huronia, unknown to them and to their Huron hosts, it also marked the
beginning of a crisis that was to destroy Huronia. Beaver had become rare
in the Huron country and most of the skins they traded with the French
came from neighbouring tribes to the north.'?® A similar decline in the
beaver population of New York State seems to have reached a point of
crisis by 1640. That year the number of pelts traded at Fort Orange is
reported to have dropped sharply.12¢ While it is possible that at least part
of the decline was the result of clandestine traders cutting into official
trade, most commentators agree that it was basically related to the exhaus-
tion of the supply of beaver in the Iroquois’ home territory. 23

While this hvpothesis is not well enough documented that it can be
regarded as certain, it seems a useful one for explaining Iroquois behaviour
during the next few years. There is little doubt that after 1640 the Iroquois
were preoccupied with securing new sources of pelts. The main controversy
concerning their relations with their neighbours during this peried centres
on whether they were seeking to obtain furs by forcing the Huron to share
their trade with them'?® or were attacking their neighbours in order to
secure new hunting territories. Although Trelease!®? supports the latter
theory, the data he uses apply for the most part to a later period and come
mainly from sources in New York State and New England. Contemporary
Canadian evidence definitely seems to rule out his claims; indeed if his
hypothesis were true, the events leading to the destruction of Huronia
would make little sense at all,

Trelease’s theory finds its main support in claims made by the Iroquois
in the early part of the eighteenth century that they had conquered
Ontario and adjacent regions as beaver hunting grounds. In the treaty of
1701, in which the Iroquois placed their “Beaver ground” under the
protection of the King of England, the Iroquois said explicitly that they
had driven the indigenous tribes from this area in order to hunt there.'%8
Trelease errs, however, in assuming that the reasons the Iroquois gave for
conquering this territory in 1701 were the same as those they actually had
for doing so half a century earlier. There is no doubt that in 1701 the
Iroquois (mainly the Seneca) were hunting beaver in Ontario, but since
the Huron country was reported in the 1630s to be as hunted out as their
own it is illogical 1o assume that they attacked this region in 1649 in order
to secure more hunting territory. The Huron beaver supplies they sought
to capture were those coming by trade from the north. Only after their
attacks failed to capture the western fur trade and after Ontario was
deserted for a time allowing the restoration of the local beaver population
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did the :onco.mm. begin to hunt there. Since they lacked historical records,
it is not surprising that by 1701 the Iroquois believed the use that they
were Bmw.Em of Ontario at the present time was the same reason they had
for artacking the tribes there long before. The attacks the Iroquois launched
against &n. Petun and Neutral, following their attack on the Huron, offer
no opposition to this theory. Although these groups had not participated
in the fur trade prior to 1649, there was considerable danger that with the
Huron gone they would attempt te do so. Hence, their dispersal was also
necessary.

Trelease’s theory thus fails to provide an acceptable explanation of
events in Canada in the middle of the seventeenth century. It seems much
more likely that the Iroquois, and mainly the Mohawk, began by trying to
force the Huron to trade with them and that only latterly, when their
efforts in this direction were unsuccessful, did they decide to destroy the
Huron {and their neighbours} as an intermediary group.

The Mohawk began to intimidate the Huron by harassing those travel-
ling m_omm. the Ottawa River — a tactic that had the additional advantage
of providing a supply of captured furs. In 1642 Iroquois raiders spread
fear and terror throughout all of the Huron villages,'?® and in 1644 they
succeeded in preventing contact between Quebec and Huronia.1®® The
increasing number of guns that the Iroquois were acquiring from the
Dutch, English, and Swedish colonies along the Atlantic seaboard gradu-
ally gave them military superiority over the Huron, among whom the
French had limited and controlled the sale of guns.!®! In 1644 the French
%wvmﬂvna.aoﬂo than twenty soldiers to Huronia to protect the Huron
over the winter and assure the arrival of their furs in Quebec the next
spring.’3? The Mohawk were also harassing the French in the St. Lawrence
<m=.n< who were moved the next spring to discuss peace, both to assure
their own safety and to re-open the river to trade. Although the subse-
quent treaty of 1645 was with the French, the Mohawk seem to have
interpreted it as invelving a commitment that in the future the Huron
would trade with them as well as with the French.13 The Huron, how-
ever, .:mg no intention of doing this, and the French, who may not have
perceived clearly what the Mohawk wanted, did not want to encourage
them to divert trade. The main French reason for the treaty with the
Mohawk was the short-term one of opening the river. The French had
r:_n to offer the Iroquois in return and refused to sell them guns, the one
item they wanted.'® When it became clear to the Mohawk that the Huron

did not intend to trade with them, they renewed their attack on Huronia
and on the Huron fleet.

The Development of a Christian Faction

While this dangerous crisis in intertribal relations was boiling up, a

Stuation was developing in Huronia that put a new strain on the Franco-
Huron alliance.

Prior to 1640, most Christian converts were Hurons on the point of
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death, many of whom knew nothing about Christian theology but who
hoped that baptism would save their lives.'3> At one point during the
epidemics a Huron version of the rite of baptism became part of a native
healing cult thar was said to be inspired by a native deity who had revealed
himself as the real Jesus.!®® In these rites the sick were sprinkled with
water as part of an orgiastic ceremony typical of traditional Huron healing
rituals. After 1640, however, the Jesuits began to convert increasing
numbers of people who were in good health, Many were men of impor-
tance, whose conversions made that of their families, friends, and tribesmen
easier.’®” In order to prevent backsliding, the Jesuits at first made it a
policy to baptise (except in cases of extreme ill health) only adults who had
provided substantial proof of their devotion to Christianity and whose
family life seemed 10 be stable.13® .

Many factors seem to have induced people to convert: some admired
the bravery of the Jesuits, others wished to be able to follow a Christian
friend to heaven, still others noted in their names a theological term that
the Jesuits were using.!3?

Although economic motives were not the only ones involved in conver-
sion, it is noteworthy that at least a few Huron became Christians to avoid
participation in pagan feasts, which required them to give away considera-
ble ameounts of property in the form of presents and entertainment.'° A far
larger number of people hoped through conversion to receive preferential
treatment in their dealings with traders and officials in New France.'4!
In 1648, when only 15 per cent of the Huron were Christian, half of
the men in the Huron fleet were either converts or were preparing for
baptism.'¥2 Those who traded with the French in Quebec not only were
more exposed to French culture and to Christianity than were those who
rermnained at home but also had more to gain from good relations with
the French. Commercial considerations may also explain why the Jesuits
generally found it easier to convert men than women.

While stressing the practical economic motives that certainly motivated
many conversions, personal and cultural factors should not be ignored.
The Huron were increasingly dependent on French culture and in the eyes
of many, but (as we shall see) certainly not all, of the Huron the priest was
coming to replace the native sorcerer as an object of awe and respect. This
did not, however, lead the Huron to lose faith in themselves or in their
culture, as it did in many other tribes.14® Supported by the respect shown
by the Jesuits for the Huron people and for much of their culture, many
Huron converts appear to have been imbued with a sincere zeal to change
and reform their own culture. No doubt the size of the Huron confederacy
and its isolation from unsupervised contact with the Europeans did much
to prevent the deterioration in self-confidence that is obvious among many
weaker tribes. Had other circumstances not been adverse, I think it would
have been possible for the Jesuits to have transformed Huronia success-
fully into a nation that was both Christian and Indian.

For a time the growing number of Huron converts posed no serious -
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problems for the rest of society, although individual converts were frequently
taunted and sometimes expelled from their longhouses with much result-
ing personal hardship.'* (A woman who had been a member of a pagan
healing society was threatened with death when after conversion she
refused to perform in the society.'#%) Threats and assassination no doubt
were the fate of other converts. The Jesuits and thejr assistants, however,
were no longer attacked or molested in any way.246 It appears that at least
some headmen surrendered their political office on becoming Christians,
since they felt that the obligation to participate in Huron festivals which
these offices entailed was contrary to their new faith.'47 In this and in
other ways the nascent Christian community avoided for a time the
possibility of an open clash with the large pagan majority. :

Gradually, however, a rift began. Some Christians refused, for example,
to be buried in their tribal ossuaries, which in effect was to deny membership
in their village or tribe.!® They also refused to fight alongside pagans in
the war parties but instead formed their own detachments, no doubt
because of the religious implications of traditional Iroquoian warfare.149

As the number of converts grew, men retained their political offices after
conversion, but appointed deputies to handle the religious functions
traditionally associated with them.15® As the number of Christians who
held these important offices continued to grow, the split between pagans
and Christians became increasingly a political issue.

. H?.w Jesuits, for their part, now set as their immediate goal the Chris-
tianizing of an entire village.2%* Significantly the most promising town was
Ossossané where the Jesuits had been working for a long time. This town,
belonging to the Bear tribe, was also the political centre of the Huron
_.nonmnaonmow. 152 In 1648 they achieved their objective. By then the major-
ity of people in Ossossané were converts. And that winter the chiefs of the
village refused to allow the people who remained pagan to celebrate the
traditional festivals, and they appointed a Jesuit as the chief headman of
the village, with the right to act as a censor of pubtic morals.153

The Pagan Reaction and the Destruction of Huronia

Although in 1645 such social revolutions were still several years in the
?:.:9 many of the pagans had already begun to fear for the survival of
their traditional customs and beliefs.’** Undoubtedly a large number of
these people were genuinely attached to the old ways and for this reason
m_o.nm resented the growth of Christianity. It is also possible that many
.n_ﬂomm who wished to remain pagan began to fear a decline in their own
influence as Christians began to play a stronger role in the life of the
country. They probably resented the closer contacts that Christian chiefs
had with the French dnd feared that these contacts would be used as a
source of power. As a result of these fears and rivalries, pagan and

Christian factions began to develop within the various iribes and villages
throughout Huronia.155
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Although the documentation in the Jesuit Relations is scanty, there
appears to have been a considerable variation in attitude towards the
Jesuits and Christianity among the different Huron tribes. The Bear,
among whom the Jesuits had lived for the longest time and whose main
town, Ossossané, had a large and rapidly growing Christian community,
seem to have been the most pro-Christian and pro-French.®® The Cord
probably had much the same sort of attitude.'®” The Rock and Deer
tribes, however, seem to have been considerably less friendly. The Jesuits
report that the former tribe, being the easternmost, had suffered most
from the artacks of the Iroguois and was therefore the most inclined to
seek peace with their traditional enemies. The Rock were also described,
however, as a tribe with a strong aversion to the faith who never had been
converted.15® The Deer had a reputation among the Jesuits for being
sorcerers,'5® and one assumes from this that they gave the missionaries
a bad time. Both of these tribes joined the Iroguois of their own free will
after the break-up of Hurenia in 1649,1% Despite this variation, however,
there were people in all the Huron tribes who were starting to have
misgivings about the future of Huronia and who resented the changes that
the French alliance was bringing about.

After 1645 these sentiments seem to have led to the formation of a
sizable anti-French party, which apparently found a certain amount of
support everywhere in Huronia, except perhaps in Ossossané. This marked
a new development in French-Huron relations, all previous opposition
having been to the priests resident in Huronia rather than to the French in
general. Supporters of this party seem to have reasoned that Christianity
was a threat to Huronia, that Christianity flourished because the Jesuits
were able to work there under the terms of the Franco-Huron alliance, and
that the best way to save the country (and enhance the power of the pagan
chiefs at the expense of their Christian rivals) was therefore to expel the
Jesuits, break off the alliance, and begin trading with the Iroguois. In this
way, not only would the traditional culture of Huronia be saved, but the
attacks of the Iroquois, which had been growing in intensity,'®! could be
brought to an end. Thus for the first time a respectable body of opinion in
Huronia came to believe that an alliance with enemies who shared similar
beliefs and culture was preferable to one with strangers seeking to change
the Huron way of life. The threat that was facing the tradirionalists made
the thought of trading with their old enemies and rivals seem much less

unpleasant than it had been a few years previously.

The first plan for a rapprochement with the Iroquois was well conceived
and sought to exploit internal differences within the Iroquois confederacy
for the Hurons’ own advantage. Since the treaty of 1645 had failed to
obrain the furs they wanted, the Mohawk were likely to be suspicious of,
if not hostile to, further Huron blandishments. The Seneca likewise were
unfriendly because of recent Huron attacks on them.'®? The Onondaga,
however, had long enjoved the position of being the chief tribe in the
confederacy and were increasingly jealous of the Mohawk, who were

LR P A AT

o

AR

e B S A D o

R TTII R R MR G,

THE FRENCH PRESENCE IN HURONIA

exploiting their close contacts with the Dutch and the Engiish in an effort
to dominate the league.'® It is therefore no surprise that it was through
the Onondaga that the Huron attempted to make peace with the Iroquois.

The Jesuits did not record, and may not be have known, the exact
nature of the treaty that the Huron were trying to negotiate. The presence
of a clause promising that the Huron would trade furs with the Iroquois is
suggested by a remark, attributed to the Andaste or Susquehannock (who
were allies of the Huron and sent ambassadors to the Onondaga to argue
on their behalf), that such a treaty would promote the trade of all these
tribes with one another.'®4 It is also sigmificant that among the Huron the
Bear tribe was the one most opposed to this treaty.165 The Jesuits said this
was because the Bear had suffered less from Irequois raids than had the
other Huron tribes, but a second reason could be that the Christians who
were more numerous in this tribe than in the others, saw in these negotia-
tions a clear threat to the Franco-Huron alliance and to their own power
and well-being. Negotiations continued for some time, but were termi-
nated in January 1648, when a party of Mohawk warriors slew a Huron
embassy on its way to the chief Onondaga town to arrange the final terms
of the treaty.'® A distinguished Onondaga chief, who had remained in
Huronia as a hostage, committed suicide when he learned what the Mohawlk
had done, 167 ]

There seems little reason to doubt the honesty of the Onondaga in these
negotiations. The Mohawk probably attacked the Huron embassy because
they were angry that negotiations were being conducted with the Onondaga
rather than with them. The Mohawk may also have believed that the
Huron were trying to deceive the Onondaga and that the only way of
dealing with the Huron confederacy was to destroy it. In any case, the
Mohawk managed to bring the first major political offensive of the anti-
French faction in Huronia to an ignominious conclusion.

Even though this first effort had failed, at least some Huron apparently
U.nﬁmﬁ& that a rapprochement with the Iroquois still was possible. Indeed,
either because they were totally convinced of the necessity of appeasing
:..w Iroquois or because of their exireme hatred of the Christians, a
minority seems to have become convinced that a break with the French
was a precondition for further negotiation. The group responsible for the
next move was led by six, apparently distinguished, chiefs from three
villages.1% Unfortunately, these village are unnamed. The chiefs decided

to make a public issue of the question of a continued Franco-Huron

alliance through the stmple expedient of killing a Frenchman. They do not
appear to have designated any particular victim and their henchmen slew
Jacques Douart, a donné whom they encountered not far from Ste Marie.
Once U.ocm: was slain, the conspirators issued a proclamation calling for
mrn. banishment from Huronia of the French and all of the Huron who
Insisted on remaining Christian.!®? An emergency council was convened
{apparently from all over the country) and for several days these proposals
were debated. On the one side were the Christians and those pagans who
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felt that the Franco-Huron alliance should continue; on the other the
traditionalists who had stirred up the trouble and no doubt some other
Hureons who hated neither Christianity nor the French, but who felt that
a peace treaty with the Iroquois was important enough to be worth the
termination of the French alliance. Among the latter must have been many
refugees from the Rock tribe which had been forced to abandon its villages
as a result of Iroguois attacks only a short time before.’™ The pro-French
party {inally won the debate and the Jesuits in turn agreed to accept the
traditional Huron compensation for a murder, in this case one hundred
beaver skins.!™ The ritual preseniation of this settlement made clear
that it was designed to reaffirm and protect the Franco-Huron alliance
which the unprecedented actions of these chiefs had endangered. Thus
ended what appears to have been the last attempt to rupture the Franco-
Huron alliance.

During the summer of 1648 the Seneca attacked and destroyed the large
town of St. Joseph. As the situation grew more serious the Hufon turned
increasingly to the French for help and the number of conversions in-
creased sharply.!™ Asin 1644, a few French soldiers were sent t¢'wanter in
Huronia. These soldiers, so long as they remained in Huronia, were
believed sufficient to hold off the Iroquois, but they had been instructed to
return to Quebec with the Huron fleet in the spring.1™ As the military
situation in Huronia grew more desperate, the French in Quebec became
increasingly anxious to profit as much as possible while they still could. In
the summer of 1649, a party of over thirty coureurs de bois made a flying
trip to Huronia and returned to Quebec bringing with them 5000 pounds
of beaver.17¢ :

In the spring of 1649 the Iroquois unleashed the attack that resulted
in the death of Fathers Lalemant and Brébeuf and brought about the
dispersal of the Huron confederacy. Many factors contributed to the
Iroquois victory,-but their superior number of guns was undoubtedly
the most important.1’™ Hunt has suggested that the Huron were so
given over to trading by 1649 that virtually all of their food was imported
from the Neutral and Petun tribes and that the main factor in their defeat
was therefore the cutting of their supply routes.1?® This suggestion is en-
tirely without foundation. Agriculture was a woman’s occupation and
little affected by increasing trade. While men may have spent more time
trading, the importation of iron axes made it easier to cut trees and
hence there was no problem clearing the forests for agriculture. There
are frequent references 10 the Huron as engaged in agricultural activities
in the years prior to 1649 and one of the reasons the Iroquois returned to
Huronia in the spring of 1650 was to prevent the planting of crops.177
Driven from their homes and deprived of food, the Hurons scattered and
their trading monopoly came to an end. It is interesting that large numbers
of Huron, particularly from the Rock and Deer tribes, migrated to the
Iroquois country and settled there. The latter tribe settled en masse among
the Seneca, where they lived in their own village and retained their

TR A WA T P S

ey

LAY ST

Bty o 7 T TR 0

THE FRENCH PRESENCE IN HURONiA

separate customs for a long time.7® Their tribal affiliations suggest that
these refugees were for the most part traditionalists and probably among
them were many of the people who had been the most hostile to the
French during the last years of the Jesuit mission. This hostility explains
how these groups were so easily adopted by the people who had destroyed
their homeland.

For the Jesuits the destruction of Huronia was the end of their first dream
of leading a nation to Christianity in the heart of the Canadian forest. At
Jeast once in the Relations they mentioned the work their colleagues were
accomplishing in Paraguay and compared this work with their own.17?
The chance had been lost of converting a people to Christianity while
allowing them to retain their language and those institutions and customs
that were not incorpatible with their new faith. Because they were writing
for a patriotic French audience, the Jesuits have little to say about the
constitutional status of the Huronia they wished to create. Nevertheless, it
seems clear that what they aimed at was not so much a French colony as an
Indian state, which under Jesuit leadership could blend the good things of
Europe with those already in the native culture. A Catholic Huronia would
of necessity have been allied with France, the only Catholic power in
eastern North America. Years later Louis de Buade de Frontenac probably
came closer to a basic truth than he realized when he accused the Jesuits at
Quebec of disloyalty because they kept the Indians apart from the French
and taught them in their own language.18°

The fur trade was the one means by which the Jesuits could gain
admittance to Huronia and the only protection they had while working
there. Ties with fur traders and government officials in Quebec were thus
vital for the success of the Huron mission, but these ties do not seem to
have prevented the Jesuits from seeking to serve the best interests of their
Huron converts and Huronia at large — as they perceived these interests.
To reverse the equartion and say that the Jesuits were in Huronia mainly for
the purpose of serving either the fur trade or the French government does
not accord with anything we know about their activities.

In the short run the destruction of Huronia was a serious setback for
New France. For a time the fur trade, on which the well-being of the
colony depended, was cut to practically nothing. The Iroquois, on the
other hand, seem to have achieved less than they hoped for from the
destruction of Huronia. The western tribes soon became involved in a
protracted war with the Erie'®! and tribal jealousies rent the confederacy.
As a result of these jealousies the four western tribes began to trade
with the French t avoid travelling through Mohawk towns to reach the
Dutch.!82 By 1654 the French were starting to put together the rudiments
of a new trading network north of the Great Lakes.182 The remnants of the
Huron and Petun who had remained in this area, and. more importantly
the Ottawa, an Algonkian tribe, played a major role in pushing this
trading network to the west in the years that followed.'® As the popula-
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tion of New France increased, the young men of the colony, with or
without official permission, joined in this trade. Thus the destruction of
Huronia was neither a total nor a permanent disaster for New France and
certainly 1t did not help to save North America for Protestantism and the
Anglo-Saxons as at least one eminent historian has suggested.®3

A more serious question is what would have happened had the anti-
French party in Hurenia been successful. Had they been able to organize
an effective resistance to the Huron Christians and conclude a treaty with
the Iroquois, the trade from the north might have been diverted permanently
from the St. Lawrence into the Hudson Valley. Had that happened (and as
Sagard and Le Clercq indicate the people in Quebec knew it well'#8) the
chances of the infant French colony surviving even for a short time would
have been slim. Instead of the destruction of Huronia tipping the balance
of power in favour of the English, its survival might well have led to
a Huron-Troquois alliance that would have resulted in the destruction of
New France and the end of the French presence in North America.
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The Indian’s Interpretation of Man and Nature *
DIAMOND JENNESS

It is impossible to comprehend the daily life of the Eastern Indians of
Canada without some knowledge of their religious beliefs, and their reli-
gious beliefs are unintelligible without an understanding of their interpre-
tation of what they saw around them. They lived much nearer to nature
than most white men, and they looked with a different eye on the trees and
the rocks, the water and the sky. One is almost tempted to say that they
were less materialistic, more spiritually-minded, than Europeans, for they
did not picture any great chasm separating mankind from the rest of
Creation, but interpreted everything around them in much the same terms
as they interpreted their own selves.

How then did they interpret themselves? Man, they believed (and in
many places still believe), consists of three parts, a corporeal body that
decays and disappears after death, a mind or soul that travels after death to
the land of the souls in the west, and an image or shadow (Latin fmago),
that roams about on carth after death, but generally remains near the
grave. The body needs no further explanation, but the nature and func-
tions of the soul and image require closer definition.

The soul or intelligent part of a man is located in the heart, and is
capable of travelling outside the body for brief periods, although if it
remains separate too long the body will die. This is what happens in' many
cases of sickness; for one reason or another the soul is unable to return to
the body and the patient either dies or, in a few cases, becomes insane.
For the soul is the intelligent part of man’s being, the agency that enables
him to perceive things, to reason about them and remember them. An
insane man has lost his soul and therefore has no reason. A drunken man,
Or a mam just recovering from a bout of drunkenness, is temporarily in the
same condition; his soul {or mind} moves at a distance from him, so that

*From Transactions of the Royal Soctety of Canada, 3rd series, 24 (1930), sect. II 57-62. Reprinted
by permission.




